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SOME 


THOUGHTS 


up ON | 


Dr. Sherlock's VinvpicaTtio N, CAC. 


In a LETTER. 


_— 


Can. 7 
1 


S I R, 
Eeing you are pleaſed, That I ſhould 
or. you my abour the 
Book lately ſer out by Dr. Sherlock ; 
I am willing to comply \ ( 
therein, wm 9 rn my Mind, with 
my ordi incerity. 

I — Firſt, That it is no hard mat- 
ter for a witty Man, to frame a fine cloſe 
Syſtem, altogether free from Contradiction 
or falſe Reaſoning. Metaphyſicks do plen- 
rifully afford all ſorts of Contrivances; and 
let a Man have never ſo little ſoundneſs of 
Mind, yet it's an eaſy thing for him to write 
in ſuch a probable way, as is fit to dazle 
the Reader, Plato's Philoſophy being fruit- 
ful of Ideas and Abſtractions, has been the 
firſt Womb, out of which ſuch Methods have 
ifſaed. The Sophiſms of Ariſtotle did prevail 
afterwards ; and at laſt our Modern Divines 
have been of opinion, that Carteſius's Subril- 


ries afforded the fitteſt means of freeing 
themſelves from all the Incumbrances of their - 


with you 


— OY 
* 


Doctor, and there it is that I have fully diſ⸗ 
covered his Wealneſs. | 

The two Places of Scri , which he 
brings in (pag. 3 1.) to prove the eſſential 
Unity of Father and Son, are theſe, I and 
the Father are One e and the Father is in Jie, and 
I a in hin, John 10. 30, 38. He aſſures us, 
that Chriſt ſpoke them in a ſenſe of Unity of 
Eſſence, and Nature; and he pretends that the 
Jews took them in that 15 7 Senſe, as he 


expreſſeth ir ( pag. 165.) The Jews underſtvod 
hin to mean, Char be was the Son of God by. 
A 2 Nas 


(4) 


Nature, and charged bim with Blaſphemy ſor 
- nakiag bimſelf God, And pag. 240. Chriſt 
slaved, 1 and m Father are One, which the Jews 
naderſtood, (and they did not miſtake him in it) 
was to make himſelf God, But how comes it 
that the Loctor has not perceived, tliat be- 


tween. thoſe two Paſſages which he cites, 


which are nor at a great diſtance from one 


another, there is a T thich invalidates 
Il his Proof; and oyerthifows the — — 
Philoſophical Structure, which he pretends 
ro build up? I mean the 35th and 36th Ver- 
ſes of the ſame Chapter, ſer down preciſely 
between thoſe two Citations, where Chriſt 


moſt exactly explains to the Jews, in what 
Alert therefore explained himſelf moſt clearly, 


ſhewing to the ſews the Ground and Foun- 


ſenſe he had ed, that he was one with 
his Father, or which is all one, after what 
manner he was God. I he called them Gods, 
anto whom the Word of God came, and the Scrip- 
ture cannot be broken : Say ye of him, whom the 
Father bas ſanfifled, and ſent into the World, 


Thox blaſphemeſt, becauſe 1 ſaid, I am the Son of 


God 2 He does nor ſay, I, whom the Father 
has begotten from all Eternity, of his own 
Subſtance, as he ſhould have ſaid, according 
to the Author's Mind: But I, whom the Fa- 
ther has ſanctiſied. Which plainly ſhews, 
that when he ſaid he was the Son of God, 
his meaning was, that he was ſo only in a 
ſenſe of -Conſecration and. of Miſſion, and 
conſequently that his Unity. with the Father, 
is not an Eſſential and Natural Unity, as the 


Author pretends, but a meer Moral and Re- 


lative Unity, which conſiſts in the Equality 
of Works, not of Eſſence, which is abſolute- 
ly incommunicable. God imparts his Holi- 
neſs to the Faithſu!,. whom he makes thereby 
©, Partakers of his Divine Nature. He hath im- 
parted to Prophets and Kings his Authority, 
Knowledge and Power, as Chriſt ſays here: 
Why can't he then impart to his Meſſi as, the 
* King of Kings, and the Prince. of Frophets, all 
his vertues and all his Glory, in a more in- 
timate Manner, and in a more eminent De- 
gree, without Hitaſurs (as the Scripture hath 
it, John 3. 34.) and as much as a Man is ca- 
pable of receiving from the Liberality and 
Almightineſs of him, by whom he is ſanctified 


and exalted? Different Degrees make no At: 


di- teration in the Nature and Eoſſibility of a- 


Thing: and that Supream Degree of Power 
and Glory, which was imparted to Chriſt, and 
is called in Scripture the Fulneſs of the Godbeaa, | 
is. thEtrue Reaſon of his being ſtiled God. 
Thus the Divinity of Chriſt is the ſame, 


not in Degree, but in Kind, with the Divinity 


of other Gods, whom God has ſanctified, 
that to ſay, an imparted or communicated 
Divinicy; ſeeing They and Chriſt are ſuch, 


becauſe the Supream God hath ſan&ified and 


ſent them into the World, that is, furniſh'd. 
them with Ability and Authority to act in 
his Name publickly among Men. Chriſt 


dation of his Divinity. In effect, the only 
thing he was to prove againſt them, was, 
That he had not made himſelf equal to God 
in a blaſphemous Senſe, by uſurping any 
thing from God, belonging to his Eſſence or 
Attributes; but acknowledg'd, that he had 
his Divinity only from the Liberality, and 
Unction of him who is the Source of it; ſo 
that he was not the Son of God by a Com- 
munication of Eſſence, but of Giſts. The 
Compariſon, which he makes of himſelf witch 
other Meſſengers of God, does not hinder 
him from being ſuch in a more Excellent 


Degree than the other, whom the Scripture 


dignifies with that Title. On the contrary, 
ie does ſuppoſe it, as if he had ſaid, How 
much more am I ſuch 2 1, I ſay,wbo am the great- 
eſt and the nobleſt of. the Lord's Anointed ones, 
if it be true that I am the Meſſias, as 1 do prove. 
my ſelf to be by the Works, which 1 do in the 
Name of my Father which ſent me. But at the 
ſame rime, this Compariſon plainly ſhews, 
that he calls himſeif God, or- the Son of 
God, upon the ſame Grounds that the others 
are.ſtiled Gods by the Scriprure, viz, be- 
cauſe the Father hath ſanctified him. 

I come now more particularly to the. 
matter in hand. The Author ſays, that 
thoſe Words, I and the Father are One, are to 
be underſtood of an Unity of Effince and Na- 
turt; chat Chriſt ſpoke chem in that ſenſe, 

aud. 
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/ 
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andi that the Jews put ſuch an Interpretation 
upon them: yet all the Divines that are on 
his fide, when they are to explain this place, 


Say ye that I Blaſpheme, &c. ſay, that the 


Jews ſtood in no need of being taught all 
that Chriſt was, but that it was ſufficĩent for 
them to know, that he was the Son of God, 
in a manner Authorized by their Law, and 
ſuitable to their. Capaeities: So it. is under- 
ſtood by the Learned Bifnop of Chicheſter <- 
(The Witneſſes.) Chriſt, ſays he, juſtifies 
himſelf by a Reaſon, which ſignifies no more, but 
that he called bimſelſ the Chriſt, the Anointed of 


' - God. — And there was no need be ſhould ſay any 


thing of the Divine Nature that was in bim. 
Therefore I argue thus; If there was no need 


for the Jews to know, that Chriſt was the. 
Son of God · by Nature, why did he immedi- 


ately before declare, that he and the Father 
are One by an Unity of Nature? Why did he 
teach that Fundamental Trush, that he is of 
the ſame Eſſence with the Father, Supream 
God as the Father? Was it not that they 
might underſtand what he taught them? And 
when they had underſtood him, why does 
he draw them off from their Underſtanding, 
by bringing in a Senſe of UnQion and Sancti- 
fication, inſtead of a Senſe of Nature, that 
is to ſay, a Socinian Senſe inſtead of an Or- 
thodox ? If they took his Word in a Senſe 
of Natyre, does he not undeceive them by 
ſubſtiruting another, which is as remote 
from it, as Earth is from Heaven? Or rather 
does he not deceive them by leaping from 


one thing to another, by running into equi- 


vocal Terms to avoid their Fury, by telling 
them that this Term of Son ef God, which he 
had at firſt inſinuated in a Senſe, of Nature, 
may admit of andther Senſe, leſs capable of 
exaſperating them, viz, A figurative Senſe, 
a. Senſe of Conſecration ? Becauſe Chriſt's 
Hour was not yet-come, as 7/1mtarians fpeak, 
or that it was not time to reveal that grrat 
Myſtery, was it better to overthrow a good 
Senſe, and the right Impreſſion cauſed by 
the firſt Words, than to be ſtoned ? As if 
Chriſt had no other means of eſcaping from 


a Capical Truth, which he had advanced,” 
and had been rightly underſtood, He who + 
came to lay down. his Life ro bear wines to 
the Truth, ſhall he act againſt his Fathers 
Intent, and the Duties of his Defignarion, by 
preſerving his Life at the coſt of Truch ? 

I know that our Bleſſed Saviour delivers 
his Doctrine in profound Wiſdom, having 
regard to the Circumſtances of Place, Time 
and Perſons, However there is a vaſt diffe- 
rence between the delivering of a Doctrine in 
a prudent and wiſe Manner, and the difown- 
ing of a Truth, when it has been once deli- 
vered; or (which comes to the ſame) the 
taking away of 2 true and genuine Impreſſi- 
on, made by ſome words ſuitable ro the 
Intent of him. that ſpeaks, to put into its 
room a new Senſe, which neither the Hearer 
nor the Teacher had at firſt thought of. Ina 
word, the Doctor cannot alledge this Reaſon -- 
taken from a prudent Diſpenlation, ſecing 
among his Proofs he brings in the 38 Verſe, - 
which follows this: wherein Chriſt, as he . 
thinks, comes again to the Senſe of Nature. 
But how can this be, if he had before pru- · 
dently deſiſted from it, being contcured with 
the Senſe of Sanctification, as more ſuitable : 
to their Needs? The Orthodox (as they 
call themſelves) can no ways eſcape, if - 
Chriſt made uſe of this latter Reaſon, taken 
from his Sanctification, to avoid the Fury of « 
the Jews: He hath at the ſame time given 
away the former, taken from the Eternal Ge- 
neration, which had ſo much exaſpe rated 
them againſt him; or elſe it had been to no 
purpoſe, if teaching the latter, which did . 
appeaſe them, he had been willing they 
ſhould have believed the former, which did - 
exaſperate them. No, no, but it is as if he 
had ſaid, Why do ye flone ne? I did not mean 
that I was the Son of. God by Nature, as you 
do fancy, but only by Sanctification and by 
Unction, which is no way contrary to your 
Law, nor Blaſphemy, as. the former would 
be. IS it not as if he had ſaid, that he 
was the Son of God only in ſuch a ſenſe as 
15. not Blaſphemy according to their Law ? + 


that is, that he is ſuch only in a Senſe excle.. - 


the. Jews, than to prevaricate by diſawning 
; five..:* 
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-five to all ocher ther ſhould make him liable which the Title of Son of God is alſo exprefiy 
| : . grounded z 2s for example, rhe Eternal Ge. 


coſt of Sincerity and 12. and make 
no of the gro 
Abſurdiries, ſo they may but caſt Duſt in the 
Eyes of Men. 5 


ſtands between them, and caſts its Light 
upon the foregoing and the following Verſes. 
Bur the Intelligent Reader may do ix himſelf, 
with the help of theſe Obſervarions. Calvin's 
ſalid and ing Wit did ſo well perceive 
the ſtrength of theſe Reflections, that he 
aſſerts (See bis Comment 
the Fathers had y made uſe of thoſe 
words againſt the Arians,T and the Father are ont; 
ſo far was he from ſpying therein any Unity of 
Effence. I have proved thar the DoQor does 
alſo' uſe them courſely, and conſequently the 
other Paſlages, which he alledges for the 
confirmation of this, viz, That the Word was 
with Cad; that it was in as = — — 
ther, &c. ought to be ined wi 

to this expreſs Dochration the Saviour of 


the World himſelf. So that if he ſaid he 


was the Son of God, it is, becauſe the Father 
had ſanRified and ſent him inro the World, 
as other Perſons are likewiſe called Gods, ro 


whom the Divine Word: or Commiſſion has 


come, but in a far different Proportion. 
Therefore I would have the Author to know, 
that ſince this Paſſage contains ina moſt clear 
and exact way, the true Foundation upon 
which is grounded the Title of Sor of God, 
which Chriſt aſcribes to himſelf 3 I may law- 
fully make uſe of ir ro explain any other 
Paſſage, wherein Chriſt is ſtiled Cod, or Son 
of Cod, unleſs he can prove that ſuch a Senſe 
cannot be applied to them, without a Con- 
cradiction, or bring another - Reaſon, upon 


the Platt.) that 


the Natural Son of God, his only — 


his proper or own Son: He alone being 

of a. Virgin by the Holy Ghoſke He alone 
being the Firſt-born from the Dead. Thus 
the Title of Son of God is beſtowed upon 
him after an incommunicable way. The 
Three other Grounds of Chriſt's Sonſhip, are 
drawn from. his Offices. The Firſt; Becauſe 


he is that Prophet, whom the Father hath ſan- 


fified and (ont into the World, with an extra- 


ordinary Commiſſion, and an UInction with- 


out Meaſure; for the Holy Ghoſt deſcended 


upon him, and there came a Voice from 


Heaven, ſaying, This is my beloved Son, bec. 
Mat. 3. laſt. The Second; Becauſe he is the 
Great High-Prieſt, immediately called to that 
Office by God himſelf, who ſaid unto him, 


Thos art my Son, this Day have I begotten 


thee, 


2 : 


Thau art 
him the 
As or Pre- 

eminence above all other Prophets, 
Prieſts and Kings. The Scripture does ex- 
preſly afford as all cheſe Grounds of Chriſt's 
Divinity, and in the very Places, wherein 
the Ghoſt intends to explain himſelf, 
and to let us know, why Gad « Chrift 
with the Name and Title of his Son. They 
are not meer Words, but Expoſitions and 
Comments upon the other places, the ſenſe 
of which is not ſo clear and obvious. They 


Son of God, his beloved- Son, and his ows 
there be any other which aſcribe to 
ſame Honour in a Senſe of an Ecer- 
nal Generation, and ſay, that he is ſuch, be- 


upon a ſolid Foun- 


is upon | 
then, I ſay, I may lawfully determine the 
Senſe of thoſe naked and ſimple Expreſſions 


this Sanctification, this Reſurrection, this 
heavenly Inſtalment and Exaltation, which 
made him to be the Son of God ? Is all this 
2 2 — gg Shall = underſtand 
y to Day, Etemity, not this very time, 
this Day, of his ſecond Birth and of his Co- 
ronation? | a5 i; 
Let us endeayour to make this Author ſen- 
ſtble of this Difficulry, which perhaps he has 


111 


Preſence. 

as our | 

ſelf God 

us that i 

However it i 

of the Blaſphemy, where with the Jews and the 
Doctor charge him, and plainly aſſerts that 
he told them he was the Son of God in a 
like Senſe only as others ſent by God are, 
whom the Scripture dignifies with the Title 
of Gods. Here is the erſy derermi- 


Here conſequently the Jews are convinced of 
being Calumniators, and the Doctor of being 
miſtaken as well as they. Indeed Chriſt ſhuns 
to ſtile himſelf God, tho it follows from his 
Reaſoning that he has right to ſuch a Title. 
He is contented to ſtile himſelf the Son of God. 


And hereupon, I think, is Laftan- 
—— — ion, wherei i ö — 

3, (lib. 4. c. t ide Deum 
A — 25 miſſus ut Deos 
talliret, & unum aſſereret, induceret ati 


3 
offended at the Doctrine of Chriſt, of rs 
againſt him, , How cas this Man give us bis Fleſh 
to eat? that Chriſt had returned 
them this Anſwer, How 2 by offering it to your 
Faith : then the Diſpute would be decided in 
the behalf of the Reformed Churches. Thus 
it ſtands here. The Jews, ſcandalized,break 
out into this Objection, How ? "Thou bring 2 
Man, makeſt thy ſelf God? ' Chriſt anſwers, 
How? Becauſe the Father bas ſanftified ne, as 
the other Gods mentioned in your - Law. The 
JO therefore is decided -in the behalf 

But this is not all, the Vnitarians, or Socini- 
ans, do not only rely upon clear Paſſages, 
wherein their Concluſions- are plainly con- 

rained, 


rained, but upon the Analogy of Faith, I mean 
the Primitive: Facts and Doctrines ſet down 
An the Creed of the Apoſtles, which ought to 
fix by their own Evidence the Senſe of thoſe 
remote Doctrines, where Truth is not ſo ob- 
vious, nor ſo often repeated. Thoſe Primi- 
tive FaQs ſhew forth chat unalcerable Faith, 
which is liable ncirher to Diſpute nor Change, 
andis ſtiled by Tertullian, Regula Fideiinmobilis 
& u reſormabilis; an unmoveable and unaltera- 
ble Rule of Faith: and by Vincentius Lirinenfis, 
Quod ſemper, quod ubique, quod ab omnibus credi- 
tam eſt; That which has been believed in all 
times, every where, and by all Men. Take 
away thoſe unvariable Objects, there remains 
nothing but Uncertainty and Confuſion: Mo- 
ral Things being capable of receiving infinite 
different Interpretations, and both Human 
and Divine Speech being ſuſceptible of a thou- 
{and poſſible and probable Senſes, unleſs 
Reaſon and the Primitive Objects of Revela- 
tion reſtrain chem to a fixt Senſe, whereby 
our Idea's may be determined to ſame unde- 
niable matter, that no rational Diſpute .can 
overthrow. Thoſe Primitive Facts are the 
Eirth, the Life, the Death, the Reſurrection 
and Aſcenſion of Chriſt, whereby we are 
taught chat Chriſt was- a Man like unto us in 


all chings, Sin only excepted, which Facts 


are an unmoveable Foundation, according to 
which we ought to examin the other parts of 
the Revelation, not by Metaphyſical Diſtincti- 
ons of Efience, Perſons and Natures, which 
the Holy Ghoſt never thought of, bur by rea · 
ſons of Diſpenſation and Oeconomy, which 
teach us that he, who was a Man like unto us, 
has had, through his Obedience, the Supream 
Dignity of Son of God conferr'd upon him, 
God having made him Lord and Chriſt; yea, 
Deus illun:feeit Dewn, ſays St. Ambroſe de fid. 
a1 Gratian. not as the Author is pleaſed to 
ſay, that God has only declared thereby that 
he was his Sen by an Eternal Generation. 
The Scripture can admit of no ſuch Senſe, 
when it ſays, (Ses the Greeh and Engliſh Margin) 
that Chriſt mas determined the Son of. God in 
Purer, by the Reſurrefiion f,.0m the Dead, And 
more expreſly yet, when it does affirm, that 


100 


Exaltation is immediately 


upon the account of his Sufferings, God bus 


highly exalted bim, and given hin 4 Name above 


every Nane. The Senſe, which the Author 
puts upon it, would depriveChriſt of all the 
Glory of his vertue and his Obedience : 
whereas the Senſe of the Scripture conſiſts 
in aſcribing to his Sufferings-the Ground and 
5 —— 4 i 
No after iculariz'd a Hiſtory o 
the Birth, Life, - Death, . 
Aſcenſion of the Meſias; aſter ſo conſtant 
and well known Facts: Who would think that 
ſome Expreſſions by the by, ſhould have 
made us miſtake him, who is the Subject 
of this — for the Supream God 
We have in this imitated the Jews, who 
finding it a hard task to reconcile the Suf- 
ferings of the M with the Glory aſ- 
cribed to him by the Prophets, have con- 
trived two Meſizſſes, one the Son of David, 


a glorious ueror; the other the Son of 
Foſepb, afflicted and miſerable. Thus we be- 
ing hot willing to reconcile Chriſts Humili- 


ation with his glorious Exaltation, had ra- 
ther fancy ewo Natures, or rather two Per- 
ſons in Chriſt, than to admit of a Sepſe de- 


livered by the ſacred Scripture it ſelf, which 


calls them Gods, whom God exalts to a 
Supream Digmry ; - eſpecially when ſuch an 
conferr d. We 
chuſe rather to renounce common Senſe and 
Reaſon, and to fly to incomprehenſible Ma- 
taphyſicks, than to interpret Expreſſions 
relating to Diſpenſation according to Pri- 


mitive Truths, and Hiſtorical Terms; which 


are the Main of the Goſpel, and ought to fix 
the Senſe of all the reſt. é | 
Shall my Faith depend upon Plato's Ideas, 
Ariſtotle's Subtilties, Carteſius his ſelf and 
mutual Conſciouſneſs, and Mecaphyſical Ab- 


ions, more unintelligible to poor Mor- 


tal Men than the Tongue of Angels? Alas! 


If the School- Men who teach me to ſay. in 
my familiar Catechiſm, that there are 
Perſons in one Numerical Eſſence, had been 
pleaſed to teach me on the contrary, that 
there are Three Eſſences in one Numerical 
Perſon, I could have liked this latter as well 
as 


— —— — 
- 


» er a 


— x 
ſtand. 

wind o 

over · raſn Criticiſm, that has nothing of 
certainty. in it ſelf? No, no, my Faith has no 
other Foundation, but choſe: unvariable 
Truths, which are inſpired by the Holy Ghoſt, 
and offer themſelves to the Eyes of any that 


can but read, without reaſoning, and Cri- - 
riciſm, and in all forts of verſions; no- 


ther Foundation bur thoſe undeniable Facts, 
which the Sacred Writers have ſeen and 
heard, and are not tyed to the Method 
uſed by thoſe that relate them. The Holy 
-Ghoſt has e neither Hebtaifm nor 
Greciſm, neither improper nor figurative 
Speech, but the yore have depended 
upon the choice | 

ternal Circumſtances, the Native Countrey, 


the 

main Thing and the Body of the Eſſential 
Doarines, is liable to no ſuch Variety. The 
Word of God does not conſiſt in meer 
Words, the Things chiefly are inſpired, nor 
ſo much the Terms, wherein Men do, to no 
poſe, ſeek for Myſteries. The Apoſtles 


Senſe to all che reſt» They are 


x prejudice-of the Genius 
r and the Primitive Objects 
ſpread throughout it, which ought to fix 2 
—— — or may — 
But it's. probable enough, they did not 
o aſſect Diſtinctions in Werds which 


K 


their Native Countrey ; for the Ancietir 


ave oftentimes cited but the Senſe of che will 


Old Teftamenr-Scriptures, without any ſcru- 
ple for the Words. The Fathers did ſo too, 
when they cited the New-Teſtament. That 
Science of Words is a meer Jewiſh Super- 
ſtition, followed by the Valentinians and ſuch 
other Gzoſticks, Hence it was they found fo 
many Secrets, which the latter Chriſtians 
did canonize as Capital Doctrines. I do not 
queſtion, but the moſt part of che various 
Readings that are in our Bibles, riſe from 
the Ancient Copies, their not having that 
Spirit of They did not trouble 


themſelves about the nice Diſtinction be- 
tween theſe Words, Chriſt, Lord, God 3 which 
they oſten confounded, and which are now 
adays the Occaſion of ſo many Diſputes 
becauſe they took them for Synonimous, 


the Humane and Cabaliſtich Terms, which 


Damaſus, 
men e 
labis 


< ficient, they exact of us the very Words 
© (thiy force them upon us): becauſe I — 
not what Venome lies hid under cover 
* of the Syllables; — And becauſe we do 
not learn Words, we are accounted He: 
* reticks, Bur the Confeſſion of St. Auſtis 
ſeems to me the moſt ãngenuous that can 
be, (De Trin. I. 3. c. g.) Vun quæritur 

Tres + Magna * iso pia bumanuum laborat 


eloquium; 


+ "A 


$ © Cubalick Faith 2 he) is rhis, That we 
in Tritity, abd Trinity 

— that Seviiee 
» oe ir ogehe Subſierce, Fed to be goes 
vn iu the ſume tune, in a train of Batdens, 


whictt indeed might be lockt upon ad a 


; nee 4 
tion fhoutd be look'd _— as rhe 
- Foundacion of ng 2 

Bur ſuch-Terms;, ſay they, are made uſe 
* sir mie ſenſe of Scriprure, and to 
diſtinguiſh Herericks. Very well. But with 
fach Arms a Papiſt wilk-be able to defend 
—5 moſt - monſtrous . Do but 
Tuo Nanires in ebe Perſon of 
Chaiſe he —— who oe og Twd Manners 
ef bring in Chriſts Bod: a: Sactameneal 


| rl er Errors whenir gn fuck a licence? 


5 "Meraphyfical Terms, are nothing 


"Cercamly 2s phyſicks — * | 
ſoniigs, . 


— gre wth 5 — wa 
3 whichare puffed 


— . which Eunches 


ſpe; to ſeurch in every Wort of the Reve+ 
Radl ſuch —— never put there ; 
n ever re-cunning My as 
i Kelp 5 ooufiſt in Cabaß and Sub- 
alen You't fa it is an incomprehenſible 
doyftety ĩ0 our Finite Minds. Neu ſay fo 
indeed ſd will a Papiſt fay of his 
Myſtery, and chey will borh of have 
me to fubmic my Faith and my Reatds. 
But it's ridiculous to require of me that I 
ſhould ſubmit ſuck rhings as I am — 
to à Revelation. which is controverred: 
Do but yic id the Self and Matrat Corfeinupreſt- 
of the Doctor to a Papiſt, and the ſhift of 
Myſteries; it will de no hard maticr for- 
him rv prove that a Million of Bodies are 
but one Body, Wirh the help of ſuch u. 
Method, a Pagan will eaſily clear himſelf of 


the charge of Po:ytheilm. - Pluto, and 
Neptune will be Three by Fo wont wr 
and will be but One by Muruzl: Conſciouſ : 
ne. Minerva, Venus, c. wil be nothing. 
elſe but the Vertues of that Supream and 
infinice God. The one will be his Wiſdom, 
te other his Love, &. rhis Maxime of 
the Author, that, What” ave ret in 1, 
we Priſons in Gd, pag. 189. So chat — 


he ſaid about Sociniagiſm, pag. sa Will de 


found more ſumable to hu Qurhoduy, — 


Tb ee RAR.” 


A * 


as ate not above the reach of tr ra e is 


2 


4 n 1 


chis appears d int very ſtrę 
and upincelligible; Noni the 
are accoumteti ſaered Myſteries. bur 


4 do no ſagper reduce all things (0 
EE 
G1pF1,. hut pon as $5 
| ' 
Wee We Lee a 1 


accourted Subtilty, What will 
reſined 


—0. jul crep 
ni Auerroem e 2 (add to it, & Car- 
teſtun, )—— Negut winus pec cant gui nobis 2 


. — Relig. Chritt, 2 of Conſtan- 
tits Age, and thoſe that fallewed after, ſaye, 
Sicut olin Arbori uitæ prælata Arbor feimtie 
waxima diderat mala, ita ths quogue cicſa 


en it is: becar r 
op , which has bee 
the! 


e of no Holy 
Ln ff pre is the firſt Herericks,who 
1 ct perfection ro a obs High ee 
7 ve heaped up Trinity upon Trinity; 

2 et 'Bratar.1.Art.2.) Men, it _ 
are afraid of the low Eſtate and Suffcrings of 
Chrift, and tlünk to ſnun theſe Reproaches 
made unto us by the Jews, by making him 
zhe Supream God. Thus they deſtroy his 
Un&ion, take away from him his real 
Title of Chriſt, to beſtow upon him an ima- 
Band of oct He has been made God by the 

rheFarher, whb crowned his Vertue 
diene with that excellent and glo- 

br ry and they will have him to 
imaginarily ſuch by the Hangs of Men, by a 
Title, which is not the Reward of his Suffer- 
- ings.. If ir has been lawful for the Homoowfians 

to fancy a Chriſt or a Son of God, who did 
exiſt before him who was born of the Virgin 
May, withour thinking of contradicting the 
Articles of the Creed, 7 believe in Feſus Chrift 
ebe only begotten Son of Cod, who was conctived 
by the Holy Ghoſt, born of the Virgin Mary, Sc. 
and fits after his Sufferings at the vight Hand of 
God : whichis the moſt excellent way,where- 
by a Man may be called the Son of God. Why 
mant the Papiſts be allowed to contrive 2 
Shrift 1600 years after him chat was born 


2 free Himſelf m Di 
ſhall not be known which of them ſets the 
better. In —＋. each one will avoid the 


_— ments, by wn, Br a 
mire d than the very 
a oe he maintains, one Abſurdity 


— or by finding out a new Sent of the 


uthority againſt him; for every 
Divine can eaſily ſhew; that the places objedl- 
ed againſt him, are capable ofa Senſe, which 
is not contrary to him. One may eaſily ſee 
how convenient the Machin of probable Sen- 


ſes is, which our Divines bring into their Dif. 


putes: what an eaſy ching it is for them to 
free themſelves from preſſing Difficulties,” and 
make new Overtures with thoſe famous R 
of Tranſpoſition of Words or Clauſes, 
© Errors of Copies, various Readings, various 
Meanings of the ſame Word, Punctuation, 
taking away or adding of che Negative Par- 
** ticle, Alluſion to Cuſtoms; Confiderarions 
C * of the Matter in Hand, Exaggeration, Inter- 
* rogation, Parentheſis, Literal Senſe, Figu- 


rative Senſe, want of Exactneſt in the Sacred 
yo © Writers,Prudence in concealing ſome things 

* or in complying with ſome Opinions pre- 
© vailing in their Times, condeſcention to 
©- Pagans or Jews, uſing ſuch Ideas as prevail 


ed in ſuch a Religion, Prejudication in the 
5 Hearers, Anfivers- ſuitable ro their Needs 
rather chan to their Queries, Compendious 
© Expreſſions, Phrafeology of that Time, che 
© Author's Nation and Native Countrey, Pa- 


© rallel Paſſages, Preceprs pecliar- ro t e A- 


poſtles, Advices to Perfection, Cenſures a- 
« gainſt certain Herericks, the Circumſtances 
© of the Subject, the Scope of the Author, 
what goes before and what follows, the Bar- 


renneſs 


<-renneſs of the "Hebrew Tongue, and conſe- 


1 — r — * 
6 C — the ſame verb in dif- 


< ferent Conjugations, the want of certain 
ways of Expreſſion uſed in other Tong 
the Sublime and Metaphorical Expreſ 

© moſt frequent in the Oriental N 
the Imitation of the Hebrew Idiom in the 
© Lxx verſion, and in the Original Text of the 
New Teſtament, Greek of the Synagogue, 
and ſuch like Keys of Solution very fit to. 
« eternize Diſputes. I do not deny bur ſuch 
Means may be fit to find out the Truth, but ĩt's 
only when controverted Truths are thereby 
brought to the Primitive and Undeniable 
Truths: that is to ſay, when cares taken that 
every thing be referred to the Analogy of 
Faith, to the Rule of Faith contained in the. 
Creed of the Univerſal Church: then ir is- 
very proper to make uſe of them. Whereas 
itis a = Eo ro uſe them in __ 
to 4 Syſtem, and to the particular Opinion 
che Party wherein one finds himſelf 

which every one calls the Analogy of Faith 3 
yet it is nothing but that particular Tradition, 
which we will not allow in the Church of 
Rome, So that the Socinians only, who refer 
every thing to the Primitive Truths, and to 
Undeniable Facts, may make uſe of thoſe Keys 
of Solution. Beeauſe having Light on this 


they muſt needs make a good. uſe of their 
Criticiſm; having, 1 ſay, this Primitive 
Truth on their ſide, that there is but One 
God, Creator of Heaven and Earth, and at the 
fame time a Circumſtantiated Hiſtory of the 
Birth, Death, and Reſurrection of Chriſt, 
which, as all do confeſs, is an undeniable 
Proof that he was a Man. 5 
Theſe two Principles being once acknow- 
ledged by Rational Men, who have a diſtin 
Idea of the Nature of theſe two _ Beings, 
God and Man, they muſt of neceſſity fix up- 
on this Ground the Senſe of all other Truchs, 
which ſeem to contradict this avowed Truth, 
and expound them in a Senſe of Morality 
and of Diſpenſation, not in an Abſtract and 
Metaphyſical Senſe of Nature, Perſon, Eſ- 
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firſt Foundation whereon to fix their Foot; Otherwiſe 


bring in the 1 


chat Chriſt took Bread, gave Bread; and 


this Primitive and Unmoveable:Truch, - 
; Truth, that 


hriſt aſcended into Heaven, Thus it Hands 
with che Doctor and the Socinians : They 
3 
of Solution allowed in a Jawful Diſpute, wich- 
our moſt | ; ö 


ledged by all, that Chriſt mas conctived by the 
Holy Ghoft, and born of the Virgin Mary. fle 
can by no means make uſe of ſuch N. 
if he departs never ſo little from thoſe fir 
Foundations of the Chriſtjan Religion: but 
in referring my thing thereunto, he may. 
he mutt fly ro Neraphyſicks ; but 
after all Pretences, the Metaphyſical Senſe 
is unknown to Scripture. '. All the Know- 
ledge, which the Scripture affords. us con- 
cerning God, is meerly-Moral and Relative 
to. us, but no ways Metaphyſical; for in 
that reſpect God being in rehenſible, 
he _ be revealed. So that whatever 
we know concerning the Divine perſectioꝶm, 
is Moral, and has à Relation to us, v. that 
his Power has created us; that his Goodneſs 
is communicated to us, as unto his Crea- 
tures 3 thae. his Juſtice inflicts Puniſhmenr 
upon the Guilty, and Protects the Innocent; 
that his Mercy forgives them that Re- 
pent, eſpecially through Chriſt under the 
Goſpel ; that the ſame Power that gives us 
Life and preſeryes ir, will be able to reſtore 
it c 
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, might be thereby eluded. a 


of 
EI 


cribing to him K, wor 
les. Prrfectiom. Lanſwer, that Gord in his 
Re velations pies chat we bare ſome com- 


mon Notions, which are - derived "cicker 
from Nature, or from a general Tradition, 
whereby we come to a di Idea of God, 


and of his Creatures, as much às we are 
concerned therein in orxuer to our Civil or 


ppoſes 
Knowledge to rectify them, and bring them 
to a Rational Senſe, fuitable to the Nature 
of the rhings in queſtion. So chat we can- 


not ſtumble at the Letter of choſe 2 | 


ons, but by making an Hl uſe of our 

Reaſon and Conſcience. Therefore God 
will have us to be attentive to his Word, 
and to examine it wich a fincere Heart, and 


Vet, ſuppoſe 5 
matter of fact, that the Evangelical Hiſtory 
would afford us as many good Reaſans to 
rectify char Expreſſzon in relation to our Sa- 
viour, as our Senſes and Reaſon do afford us 
to bring it to a fir and reaſonahle in 

relation to Chriſtians Partakers of the Di 

vine Promiſe. Thus the Scripture does not 

ſtick to attribute unto God, Hands, Eyes, 

Bowels, and a Thouſand ſuch Things, as 
would induce us to helieve that he 435 Cor- 

poreal, did we not know either by the Idea 

which we have of the moſt perfect Being, or 

by ſame other plain and ſimple ä 

eve. 


% 
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| ive, that which is contrary 
thoſe Notions, being underſtood in 2 
Scriprure calls the Eu- 


Firſt, by 


One, God, On, in the ſame ſenſe as we com- 
monly ſay, an Angel, a Man 3. for there is a 

certan- Language common ro all Mankind, 
and certain Notions kon- to all Nations, 
which are like a'Foundation to the Expreſ- 
ſions of the Goſpel, of 'the Law, and of all 
Forts of Revelation... What is chen to be 
dene wich Men, who are ſo fookh as to 


make of all Abſurdities fo many Myſteries? B 


of a Man a Supream God ? of a dit of 
Bread Chrift ? being cot willing to make uſe 
of cheir Senfes, Reaſon, and Primitive Faith, 
3: bilieve in God, &c. Such Men are incura- 
ble 3 for God has afforded-no Remedy for 
their Cure. yt aue mu reatdinm poſuit 


after the Divine Conſecration: then undoub- 
tedly my Ears determined by my Eyes to 
the tru z of the Words, This 1s my Body, 


will in no wiſe produce in my. Mind the Idea 


of a Corporeal and Natural Body of Chriſt, 
But they will ſay, Faich ought to produce it, 
ſeeing Chrift ſaid ſo, I anſwer; I can have 
no Faich, but it muſt be grounded either upon 
my Senſes, or the fighr of a Miracle, or the 
hearing of the Word of God, Now there is 
no Miracle here, ſeeing my Eyes diſcover to 
me no miraculous Change of the Bread into 
.the Body of Chriſt. - On the contrary, they 
ſee Bread till : but a Miracle conſiſts in 
ſnewing me, that that which was before 
true and proper Bread, is become. now a true 
and proper Humane Body; or elſe it is a Mi- 
racle without a Miracle, a Myſtery without a 
Myſtery. Neither is there any hearing of the 
Word of God, ſecing. the hearing of thoſe 
Words, This: is my Body, when their Senſe 
is ind inate, is not yet the hearing of 
the Word of God, but only when their Senſe 
is ſix't and determinate. And it is ſo only, 
when my Eyes cauſe me to reflect that I hear 
ſome Words concerning Bread: then the 
hearing of thoſe Words, This is my Boay, 
| (oy could be meant the real Body of 
Chriſt, if my Eyes ſaw his true Body offered 
to me,) do now produce in my Mind only 
the Idea of the Figure of his Body. Becauſe 
my Eyes do ſee that thoſe Words are only 
ſpoken of a Sacramental Bread, as thoſe 
Words, This is the King, {whereby could be 
meant the Perſon of the King, if I ſaw they 
were ſpoken of the King himſelf) are deter: 
mined by my Eyes to mean only the Picture 
of the King, becauſe I ſee they are ſpoken of 
.2 . — ; | 
Thus in like manner, theſe words of Chriſt, 
Deſtroy this Temple, might be meant of the Tem- 
ple of Feruſalem, as the Jews maliciouſly inter- 
preted them, if Chriſt had ſhewed the Temple 


with his Finger in ſpeaking thoſe Words; and 


ones Ears ſhould; be neceſſarily determined 
by ones Eyes to ſuch. a Senſe, But if Chriſt 
ſpeaking thoſe Words, touched his own Body 
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wich his Finger, one could underſtand by his 


Words nothing elſe hut the Temple of his Bo- 
dy, ſeeing our Ears would be determined by 


our Eyes to ſuch a Figurative Senſe. ':Who- 
ever has no regard to this natural Rule of Lan- 
is a falſe Witneſs againſt Truth, as the 

ews were againſt Chriſt. 
Lem us apply this N ro the Matter 
in Hand. As often as the Goſpel takes notice 
of Chriſt- Man as a God, this word God, 
which by it ſelf. ſhould carry to my Mind the 
Idea or Notion of the Supream God, does 
carry always to it bus the Idea of a Man, 
whom God has endowed with his communiaa- 
ble Perfe&ions, and raiſed to a Supream Pow. 
er: Becauſe the Primitive Facts of the Goſpel 
compel me to underſtand by this Word, nar 
God himſelf, but his viſible Image, which 
the Apoſtles have ſeen with their Eyes, and 
handled with their Hands, For Inſtance, as 
ir ſeems Natural to the Reformed Churches, 
to explain theſe Words, This Bread is m Body, 
by theſe, This Bread is the. Image and Figure af 
my Body; ho re leſs 1 
ocinians to exp Paſſage of St. Fobn's 
Goſpel; The Word was Cad, by theſe words, 
The Word was the expreſs Image of God. To 
conteſt the Parity of both theſe Explications 
would be a great Injuſtice. Thus when Thomas 
ſays, My Lord and my God: in theſe Words 
the Term God muſt be taken in a Senſe derer- 
mined by the Eyes and the Hands of that A- 
poſtle, who had then thruſt his Hand into the 
Side of our Saviour; whereby I am taught 
that he ſpeaks of a Man raiſed from the 
Dead, and therefore made God by the Power 
of his Reſurrection. Tbeodorus of Mopſueſta 
puts another Senſe upon theſe Words, obſer- 
ving however the ſame Rule, Thus he ſays 
in his Comment upon St. John, Thomas quidem 
quum fic credidifſet, Dominus mens & Deus mens 
dixit: nonipſum Dominum & Deum dicens(non enim 
Reſurrettionis ſcienti adocebat, & Deum eſſe qui reſur- 
rexit,) ſed quaſs pro miraculoſs Facto Deum col- 
laudat. Tuomas having thus believed, ſaid, 
my Lord and my God, not ſaying that the 
Lord Chriſt was God, (for the knowledge 
of che Reſurrection did not teach him A 
.he 
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from the Dead, is the Supream God, who 
created Heaven and Earth. So true it is that 
a Fact which I ſee, and a Thing which I touch, 
ought to prevail over a Word in order to the 
Determination of thoſe Words, My Lord and 
my God. Thus when Chriſt ſays, Bejore Abraham 
was, 1 an: this Expreſſion might induce me 
to believe, that Chriſt means a natural man- 


ner of Being; were it not that my Ears are 


determined by my Eyes to cxcite in my Mind 
the Idea of quireanother Exiſtence, ſince he 
who ſpeaks thus, is not yet Fifty Years Old, 

as the Jews obſerved. Thus the Jews might 
have perceived, had they been willing to 
hear him patiently, and for their Inſtruction: 

bur eek to oppoſe him, and tell him, 
Thon haſt ſees Abrabam, which indeed ſhould 
be underſtood of a and Natural 
Sight: Whereas he had ſaid, that Abraham 
dad ſeen him, or rather bis Dy; which could 

enly mean a Moral and Spiritual View. His 
meaning was, that he was before Abraham in 
the ſame manner as Abrabam had ſees him, viz. 
in the Divine Promiſe, he being the promiſed 

and deſtinated Meſſias, For Faith is a De- 
monſtrarion and View of things, that are not 

ſeen, but are preſent by Promiſe. And there- 
upon the Jews, who-waited for aPrerence, 
make as if they did not underſtand him, and 
take up Stones to caſt at him. A true Image 
(to ſay ſo by the way) of all Perſecutors, 
who put a wrong Senſe upon the beſt things; 

and of ſtarcht Bigots, who underſtand every 

thing amiſs, and teſtify againſt the Truth: 

and that is ſufficient to make one be purſued, 

condemned, and burnt. I could go on, Sir, 

in ſuch a way, through the Explication of 
other controverred es, eſpecially on the 

Firſt of John: but I hear the Doctor is about 

a Second Volume, intending to refute the 

Socinians by Scriprure, and in a more direct 

way than he has done: Therefore I expect 

him, and will not prevent him. 
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© he who was raiſed was God bus he grate iſes - 
6 he who ern Gen) In- 


As for Traditio 
hand, that if ir cin be 
well as in Faith, I admit 


that the Church in all Ages, and che Oc- 
cumenical Councils held the ſame Belief, 
5 the contrary. I will not 
i u 


which dech e 15 ren 
Learned Men; but I anſwer Ae Word, 


ſtrange and unnacural, 
by à long uſe, that the moſt ſimple Ex- 
plications of the Word of God are pre- 

; C ſently 
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lucky | 

pak. in its ſiri&- Senſe ; - the Letter be- 
ing capable of a Figurative Senſe, or of 
any other that is not ſo obvious: But 
they onght to ſtyle ſo an Explication, 
which has no regard to the Circumſtances 
of the Text, the Nature of 55 Matter in 
Hand, the Genius and Spirit of che Reve- 
lation, the Primitive and Undeniable Do- 
Qrines, and what is certain in the Facts 


mention d in Scripture, and in the Prin- 


ciples of Natural Notions. Whilſt Prote- 
ſtants will not follow ſo ſure and infallible 
Guides, they will continpe divided from 
one another by reaſon of à Thouſand. Dil 
po, which keep at à diffance ſeveral 
neſt Men, and lay themſelves open to 
their Adverſaries the Papiſts. 125 


All che Explications of Scripture made 
* . by the ſeyeral Sects of Proteſtants, 
who lock upon it 4 the Rule of their 
Faith, Lurber ans, Calviniſts, Sociniaus, 8c. 
make at noſt. but probable Senſes, until 
they uſe thoſe Keys of Solution. above 
mentioned, in relation to rhe Firſt Fruths 
contained in rhe Scripture. For the pro- 


bable Senſes are not ſufficient to, ſettle. 


our Faith 3 we want a certain and unde- 
niable Senſe, ., We challenge the Doctor to 
afford. us any . ſuch, bur by explaining the 
Scriprure, either by the help of an infal- 
lible Tradition or Judge, if he has any 
ſuch ; or in reſpe& to the Primitive and 


unmoveable Doctrines. Now according co 
this laſt Method, the Divinity of Chriſt is 


not ſo much as probable in a Senſe of 
Nature; whereas the Senſe of Unction 
and Ofßee is altogether neceſſary. The 
way therefore to put an end to our Quar- 
rels, is to reduce all things to ſome cer- 
rain Foundations, upon which we may re- 
7 in examining the reſt, Simple Chriſtians 
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by the Uncertainty and Incumbrance of 
all our Diſputes, eſpecially of this; where, 
in it's, an eaſy thing to ſhew, that accor- 
ding ole Bhs: .of- argui the 


” 


| by che Sole 
Lerter of che Scripture, and che Netaphy- 
ſical Reaſonings, which fer at naught the 
moſt certain Principles of our Natural 
Light, under preterce of Myſtery ; accor- 
ding to this Method, I fay, may be 
proved, (in as plauſible a way as the Tri- 
nicy is proved, the moſt abſurd and ex- 
Festen Belief of che Corporeal pre: 
nee. 5 1 = þ 


* _ 


Now, Sir, ſor the right underſtanding, 


of my way of Reaſoning, you will be 


pleaſed tO x emember what. I told yon 


more than once ; . that I have no ſhare 


in thaſe Factions, which, moſt picifully- 


tear in pieces Chriſtiagiry ; that I am 
neither a Papiſt, nor a Lutheran, nor a 


Calviniſi, nor a. Socitian, &c. I am a 


Chriſtian I thank God. I fide only with 


Truth, and take ſhelter in the Boſom of 


that Catholick Church, which ſtands in- 
dependently upon any thing that goes un- 


der the Name of a Parry, I mean, thac 


I do not give up my Faith to thoſe par- 
ticular Confeſſions of Faith, which every 
Se& endeavours to enlarge to an Infinite 


Bulk. I reſolve my Syſtem into the Creed 


of the Univerſal Church, which by rea- 


ſon of its Antiquity, but eſpecially of the 


Authority of its Doctrines, is rightly cal- 
led the Apoſtles Creed, and admitted of 
all Chriſtians, notwithſtanding - their im- 
placable Harreds and Diviſionz. The Lear- 
ned Dr. Xggot,-in a Sermon preached be- 
fore the King and Queen on Rom. 12. 3. 
believes that ſuch a Faich is ſufficient, in 


order to Salvation, if accompanied with a 


Good 


© call the Apoſtles, and preſt 


about thoſe Additional 
ſhould tranſcribe” the 


th, SY ITY FO ET TY n 
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ſome Ages, was only an Ackiowledg- 
ent of the Articles 80 the Creed we 
no more on 
them; and though all Churches ſince 


have added others, fome more, ſome ti 


© lefs, it appears by their not judging one 
<. another, about receiving or not re- 
« ceiving them, this is not ſo much from 


< any on they have of the Abſolure - 
c 


© them. And again; © Our Contentions, 
+ ſays he, are not about the great vital 
Truths of "Chriſtianity, whereunto we 
have all attained, but ſome additional 
© Notions, which if they ſhould be true, 
© our Conſciences tell us, Men may be 
< fay'd, though they don't believe. Thus 
far the Doctor. In effect one may diſpute 
qua Chriſtiani ſumus, as Sr. Aguſtin ſays. I 
whole Ser- 


mon, if I would ſet det 5 or 


in the behalf of th cip 

DoRor we. may joyn Dr. Sherlock himſelf, 
who ſpeaks of the Church of England 
thus 3 | (The Knowledg of Chriſt, p. 95.) © 1 


© admire, ſays he, rhe Wiſdom and; the 
2 


of our Church, which in her 
'© Publick Catechiſm hath been careſul to 
prevent the Cheats and Deluſions of 
Fancy; feeds her Children with whol- 
ſom and ſubſtantial Food; has taught 
them 2 Religion without Arr and Sub- 
* tity; —— hath taught them the Apo- 
ſtles Creed, which contains thoſe Great 
and Eſſential Articles of Religion, which 
are the neceſſary Principles of Action, 
© without filling their Heads with No- 
tions and Artificial Theories of Religion, 
* which ſerve only to make them giddy 
* with a vain conceit of Knowledge, to 
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The Rule of my Faith therefore is the 
Holy Scripture, and (which is all one) the 
Tradition which is contained in the Apo- 
ſes Creed, which is the Univerfal' Creed 
of the Chriſtian Church. This Symbol is 
ſufficient : as to other Points, where with 
it is 3 Og Iniquity * 
Age which Ki den Seel If ch. 
Proteſtant 7 


pretends, "She gives 
0 the Scripture on the Myſtery, of the 
Trinity, is of an Apoſtolical Tradition and 
unqueſtionable Evidence, which I oughr to 
ſubmir to. The Church of Rome lays the 
ſame claim concerning the Expoſition of 
the Myftery of the Euchariſt, and main- 
rains that the Proteſtants are bound to re- 
ceive it at her hand, Who ſhall decide 
the Queſtion ? Let then the pretended He- 
reticks alone, or agree firſt between your 
ſelves upon the Point. The Doctor con- 
feſſes himſelf (in the Vindication of Dr. Stil- 
lingfleer, pg. 279.) ow Apoſtles Creed 

| 2 15 
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is miele elſe than che Explication of the never deſcended cp hits en 
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Baptiſm, and. contains what we 
tieve of the Father, viz, he is the 
Maker of Heaven and Earth; and of the; 
Son, wiz... that he was born of a- Virgin by 
the Holy Ghoſt, Cc. we ought then to 
keep to the Primitive and Old Explicati- 
on of Scriprure. And therefore what need 
is it,” to explain that Expoſition by a New 
Expoſition contained in the Creed of Nice ? 
And this by a Third, contained in the Creed 
of Conſtantinople And then by a Fourth, 
contained in the Athanaſian Creed? and fo 
infinitely. There were one Cerinthus, and 
other Hereticks, when the Apoſtles Creed 
was compoſed, be it never fo old, and 
therefore the ſame neceſſuy of expounding 
rhe Eternal Generation, the Conſubſtantiality 
and Hypoſt 2s then: and yet ic clearly ap- 
pears, that the Creed does not condemn 
any, but thoſe who held that Jeſus was a 
racer Man, born of Mary by Joſeph ſenſu 
rar. And the Conſubſtantiality, which it 
eſtabliſherh, is, that Jeſus is Conſubſtantial 
ro Men according to his Birth of the Vir- 
ein, and Conſubſtantial to God according 
to his Conception of the Holy Ghoſt, where- 
by che Father has in ſome manner com- 
municated his Effence to him. Since Con- 
ſubſtantial: is ſo much in Vogue now adays, 
here's a very Ancient and Evangelical One, 
here's the great Myſtery of the Chriſtian 
Religion; a Meſſias: born of a Virzmn by the 
Power of the Holy Ghoſt, having no other 
Father but God himſelf This is a. wonder- 
ful- Myſtery full of Aſtoniſhmert. Nothing 
can be. conccived more glorious for the 
Religion and its Author. Such has been 
in all times che Faich of the People, I 
mean. the Faich. of the Apoſtolical Creed. 
As to the Creed. of Nict or Athanaſius, 
it was the Faith of thoſe who. ſpoke la- 
tonic g or Peripateticꝭ Philoſophy: but which. 


hea! Blind and 

it. They were both conveyed- 

to us, the One by a- Natural Tradition; 
hey by a violent One. However 

there is no reaſon to look for the Faith 
of former Ages in the Philoſophical Wri- 
tings of the Fathers: tis rather the Scho- 


laſtick Divinity of thoſe Times. We muſt 


look for the common Faith of that pri- 
mitive Church in the People themſelves; 
and then indeed we ſhall find it ſuch as 
Divine Providence did preſerve it in the 
Apoſtles Creed. Thus Chriſt as ſent by 

his Father, his Promiſes, and his Precepts 

make up the whole of the Goſpel 3 For 
this is Liſe Eternal, to know Thee the only 
trut God, and Feſus Chriſt whom thou haſt ſent. 

This Abridgmenc of che Chriſtian Faith- 
contains the whole Myſtery of - Salvation, 

and all the main Truths, without which I 
could not obey the Precepts, nor hope for the 

Rewards. 


The Ancient and Modern Dozatiſts, who 
ol ton, including it in their 


for- very reaſon Here- 

ticks, Schumaticks, and excluded our of the 
Catholick Church, It's to no purpoſe that. 
the Doctor ſays, we too much. ſacrifice to. 
our Reaſon, becauſe we will have no ſuch, 
Myſteries, as go under ſo ſine a Title, be- 
cauſe they are full of Abſurdities. Let 
him ſay himſelf, if it be not to build ones 
Religion (I will not ſay upon Reaſon, but) 
upon the Fancy and Wanderings of Mens 
Minds, when we make it depend upon our 
weak Reaſonings, and uncertain Conſequen- 
ces. As for us, we acknowledg no otlier 
Foundation of Faith, than the Primitive 
Facts and Truths of the Gaſpel, which are 
of ſuch an Evidence and Certainty, as no 
rational Men can deny. Whereas che Or- 
thodox, who ſwell Religion and Confeſli-- 
ons of Faith, have no other Prop of theic 
Faith, and conſequently of their Salvati- 
on, than Human Reaſonings, diſtracted Me- 
taphy ſicks, 
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taphyſicks, and bold Criticiſm : Means that ; 
have not been able, ever ſince they were ſtricter Life, than moſt of -rhoſe who boaſt 
ut in practice, to fix the ſenſe 'of one ſb much of Chriſtianity. | I anſwer,” that 
Eagle Paſſage. On the contrary, they have it may very well be, and this is m 
hitherto bereav'd us of well received and Reaſon; Thoſe Driſts ſpoken of, re moll- 
undoubted Senſes. We muſt therefore ly well-natured Men, and would not be 
take Scripture for the only Rule of our Deiſts, were they welt taught the Chriſti- 
Faith, and admit its Primitive Truths with an Religion. So far are Divines from lay- 


a clear and diſtin& Belief. But, as to the 
Truths leſs neceſſary, implicit Faith is ſuf- 
ficient : that is ro ſay, they muſt be re- 
ceived with ſuch a Diſpoſition of Mind, as 
fits us to believe them explicitely, aſſoon as 
they appear clearly; and we ought to be 


fully convinced that they are Scripture- 


Truths. 


This being laid down, Sir, it's no hard 
matter to reſolve Two- Difficulties, the 
Solution whereof wil however appear to 
you a Paradox. The Firſt is, that the 
Papiſts, who have choſen a wrong Prin- 
ciple, do notwithſtanding agree ig the 
Tradition of their Church: Whereas the 


Proteſtants, who have a right One, do 


notwithſtanding diſagree about the Senſe 
of - Scripture. I anſwer, That both of 
them having- enlarged their Confeſſions of 
Faith with an infinite Number of Opi- 
nions, either uſeleſs, or ſtrange, or. odi- 
ous to Religion, and having thereupon laid 
hold on two different Principles to defend 


them: Thoſe have had the good luck of 


chuſing a falſe Principle, whereon their 
Hereſies are grounded, and conſequently a 
Principle which clears, confirms and re- 
eonciles them; becauſe ir is contrived on 
purpoſe to be the Rule of their Errors. 
But theſe have had the ill Forrune of 
chuſing a true Principle, wherein their 
new Opinions cannot be found, and there- 
fore a. Principle, which condemns, con- 
founds, and divides them „ becauſe it was 
not made to be the Rule of their New 
Doctrines. 

The Second Difficulty, which gives a 
great deal of trouble to ſeveral Men, is, 
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ges of Scripture wreſted, wherein every 
finds a ſenſe that favours his Party. 


3 


which have great influence upon them. 
ther would 


_ * 2 . ON Cemgs. 
t as it 15 now $ Id. 
affrights choſe that are in the neareſt 
Diſpoſition to Chriſtianity, and whoſe 
Minds ſeem not fitted to embrace the ab- 
ſurd Opinions of a Religion. On che con- 
trary, it draws into its Boſom all- World- * 
ly-minded Men, who are always in a rea- o 
dineſs to ſubmit their Faith to the moſt- 5 
monſtrous Myſteries, provided they may | 
not incur the loſs- of their darling. and: 3 
cheriſh'd Paſſions. Let their Luſts be but A 
indulged, they will willingly ſacrifice com- 
mon Senſe, Reaſon, and Faith. Thus Re- 

ligion has been ſo well ſuited to Worldly 

Men's Reliſh, that (if L may dare to ſay 

ſo) moſt wicked. Perſons. are willingly: - 
Chriſtians, and ſeveral honeſt Men are ac-- _— 
counted Prophane and Indifferent.. Theſe: 3 
Ill Effects, chat ariſe from ſuch a-Corrup-- A 
tion, are eſpecially to be aſcribed to Fea-- = 
chers. O that God would be pleaſed te = 
bring us back co that fimple, but efficacious. 

Truth, which had fo great an Influence 


upon 
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the firſt He of the Goſpel, and be Reſarecklon 5 thi Prad, both. 
e 5 4 vl and. herein do 1 wh. 


ſtian Charity! 1 ſhall conclude. — —— my ſelf to have always @ Conſciener 
2 of Offence towards God, and rf 


Tha 4 the way which they 2 255 Hereſy, Ain. I am, 1 


Yours, ec. 


